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Abstract: The article examines how the Commentaries of the 10th-century Byzantine scholar
Basilius Minimus on the sermons of Gregory the Theologian influenced the medieval Georgian
translations of Gregory’s sermons produced in the 10M-11%" centuries. A comparative analysis of the
Georgian translations and Basilius Minimus’ Commentaries demonstrates that, although the famous
Georgian translator Euthymios the Hagiorite did not translate Basilius’ work, he was familiar with
it and drew upon it when rendering Gregory’s sermons into Georgian. Euthymios’ use of the
Commentaries served the purpose of making Gregory’s complex theological and stylistically
sophisticated passages more understandable and accessible to Georgian readers with limited
experience. Gregory’s texts contain intricate artistic devices — allegories, euphemisms, analogies,
metaphors, etc., the meanings of which are clarified in Basilius’ Commentaries. In Euthymios’
translations, these artistic features are not reproduced literally but conveyed semantically, in
accordance with Basilius’ explanations. Ephrem Mtsire, the Hellenophile translator of Basilius
Minimus’ Commentaries, attached particular importance to reproducing Gregory the Theologian’s
literary style in his Georgian translations. He characterized Gregory’s style as “laconic, deep and
shrouded”. In preserving these stylistic qualities, Ephrem relied extensively on those sections of
Basilius” Commentaries that explicitly discuss the nature of Gregory’s style. As a result, in Ephrem’s
highly literal translations, the nuances of tone and rhythm characteristic of Gregory are rendered
with remarkable precision, thanks to the guidance provided by Basilius Minimus.

Keywords: Basilius Minimus’ Commentaries, Gregory the Theologian, Georgian manuscripts,
Georgian translations, Euthymios the Hagiorite, Ephrem Mtsire.

Of the medieval commentaries on the works of the Church Fathers, though not very numerous,
almost all were translated into Georgian during the 1112 centuries. These include:

e John of Sinai’s Ladder and its scholia, translated from Greek into Georgian twice:
first by Euthymios the Hagiorite, abbot of the Iviron Monastery, in the last quarter
of the 10™ century, and later, in the 12% century, by the Hellenophile translator Petre
Gelateli of the Gelati literary school (a monastic centre in western Georgia)®

e the Corpus Dionysiacum and its commentaries composed by John of Scythopolis,
translated from Greek into Georgian by Ephrem Mtsire of the Black Mountain by
the end of the 11 century?

o Maximus the Confessor’s works and their commentaries, rendered from Greek into
Georgian in the 12" century by a Hellenophile translator of the Gelati literary
school.®

! For the edition see Tsintsadze (2024). Altogether, six Georgian versions of The Ladder are known ranging in
date from the 10™ to the 19™ century; scholia are found only in the two translations mentioned above. See
Otkhmezuri (2025), 115-135.

2 Alexidze (2009), 113-131. For a general overview of this subject see Otkhmezuri (2024), 568-569.

% The Commentaries are attested in the margins of MS Kutaisi, State Historical Museum, 14 (13" ¢.).
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A special place in the Georgian literary tradition is held by the translations of commentaries on
the works of the Cappadocian Father, Gregory the Theologian. Among the numerous
commentaries on Gregory’s works, the following were translated into Georgian:

e Pseudo-Nonnos’ Mythological Commentaries (6" c.), rendered into Georgian twice
within a single century: first by Euthymios the Hagiorite in the early 11" century
and later by Ephrem Mtsire at the end of the 11" century*

o the Commentary on Gregory’s Oratio 38, a composite text incorporating excerpts
from Maximus Confessor’s Ambigua ad Iloannem along with traces of
Commentaries by Basilius Minimus translated by Euthymios the Hagiorite®

e Basilius Minimus’ Commentaries on Gregory the Theologian’s sixteen liturgical
sermons (10" ¢.), translated from Greek by Ephrem Mitsire.®

Several short excerpts of the Commentaries, whose Greek originals have not been identified —
each comprising about one or two manuscript pages —, are appended to the translations of
Gregory’s sermons (Or. 44, 9, 27)" in Georgian manuscripts.

All these translations are closely connected to the rendering into Georgian of Gregory the
Theologian’s works and are included in the Georgian corpora of Gregory’s works. Briefly
about the translation process of Gregory the Theologian’s works: in the pre-Athonite period,
two sermons — 38 and 39 — were translated by anonymous translators and incorporated into the
Georgian homiletic and hagiographic collection (mravaltavi). During the same period two
sermons (7, 27) were also translated from Armenian into Georgian by the Georgian translator
from Tao-Klarjeti, Grigol Oshkeli. At the turn of the 10"-11" centuries, Euthymios the
Hagiorite produced translations of several liturgical and non-liturgical sermons employing
what Ephrem Mtsire described as the method of “reduction and expansion”, i.e. a free, reader-
oriented, expositional translation technique. Shortly after Euthymios, the Tao-Klarjeti
translator David Theli also rendered several sermons into Georgian.® Finally, the translation of
Gregory’s works into Georgian was completed by Ephrem Mitsire at the end of the 11™ century.

The aim of our present paper is to provide a brief overview of the Georgian version of Basilius
Minimus’ Commentaries, with a particular focus on their influence on the Georgian translations
of Gregory the Theologian’s sermons.

As already mentioned, Basilius Minimus’ Commentaries on Gregory the Theologian’s sixteen
liturgical sermons were translated into Georgian by Ephrem Mtsire, founder of the
Hellenophile tendency in Georgian translation practice, in the late 11" century — perhaps
alongside the translation of Gregory the Theologian’s works. The Georgian version of Basilius’
Commentaries is preserved in four 12""-13"M-century manuscripts of Gregory’s Corpus of
sixteen liturgical sermons: MSS Jerusalem, Greek Patriarchate, Georgian (hereafter: Jer.
georg.) 43 (12" ¢.), Jer. georg. 15 (12"-13" cc.), Jer. georg. 13 (12"-13" cc.), and Thilisi,
Korneli Kekelidze Georgian National Centre of Manuscripts (hereafter: NCM), A-109

4 Otkhmezuri (2002).

5 Otkhmezuri (2016b).

6 The Georgian translation of Basilius Minimus’ Commentaries has been published in Georgia only in part,
encompassing Commentaries on just two of Gregory the Theologian’s sermons (1 and 39); see Otkhmezuri (2011),
229-268.

" Raphava (2020), 127-151.

8 See Maia Matchavariani, this volume.
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(13" ¢.).° In one case (Jer. georg. 13), it appears following the sermons, and in three cases (Jer.
georg. 43, Jer. georg. 15, NCM A-109), it is preserved in the margins of the manuscripts (see
Figs 1 and 2). The order of the sermons in the Corpus is as follows: Orationes and
Commentaries 19, 38, 43, 39, 40, 11, 21, 42, 14, 16, 1, 45, 44, 41, 15, 24; in certain cases, the
manuscripts lack some sermons at their beginning or end. It cannot be entirely ruled out that
Ephrem translated the whole of Basilius Minimus’ Commentaries on Gregory’s forty-two
sermons, since traces of these Commentaries, including several explanations on Or. 7, are
attested in the Georgian Corpus of Gregory’s sermons of the later period.*°

Ephrem’s translation of this work combines literal and free methods of translation, in contrast
to the consistently Hellenophile style of his translation of Gregory the Theologian’s sixteen
liturgical sermons. A comparison between the Georgian translation and the Greek text™! reveals
that Ephrem’s choice of translation method varies according to the content of the individual
explanations. Thomas Schmidt, editor of the Commentary of Basilius on Gregory’s Oratio 38,
has grouped the explanations as follows:

(a) explanations of various lexical units and Gregory’s allusive phrases
(b) explanations on the syntactical structure of Gregory’s texts

(c) explanations of Gregory’s theological thoughts (Basilius Minimus used earlier
theological commentaries to Gregory’s writings)

(d) explanations of the style and rhetorical art of Gregory (in these explanations
Basilius mostly used Classical manuals of rhetoric namely, the writings of
Hermogenes)2

(¢) explanations of punctuation.™

Basilius’ explanations of theological character are translated by Ephrem with close fidelity,
while his notes on Gregory’s lexis, syntactical structure and allusive phrases, as well as
rhetorical observations (because of the abundance of this kind of explanations, Basilius’
Commentaries have been termed “rhetorical” in scholarly literature) are treated more freely,
often with expansion or reduction. Basilius’ discussion of Nicanor’s eight-sign punctuation
system, which he attempts to apply to Gregory’s sermons, is also rendered freely, at times
diverging substantially from the Greek or omitted altogether. The composition of each
Commentary is reshaped: some explanations are merged or divided, others omitted, and a few
appear to have been composed and added to Basilius’ explanations by Ephrem himself.}*

% Bregadze (1988), 133-138, 144158, 159-167.

10 Otkhmezuri (2011), 174-178.

11 As only one Greek text of the Commentaries on Gregory’s liturgical sermons (Oratio 38) has been published
(Schmidt 2001), the Georgian version of the Commentaries was compared with this edition of Comm. 38, as well
as with MS Paris, Bibliothéque nationale de France (hereafter: BnF), Coislin 240 (11%" ¢.). On Basilius Minimus’
Commentaries of Gregory the Theologian’s non-liturgical sermons see Rioual (2019), Rioual (2020); see also
Rioual (2024); Schmidt (2024).

2 Schmidt (2001), xx.

13 Schmidt (2001), xvi-xxiv.

14 Otkhmezuri (2016a), 141.
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Fig. 1: MS Thilisi, NCM A-109, fol. 211r: Or. 41 (beginning) with Basilius’ commentary
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Fig. 2: MS Thilisi, NCM A-109, fol. 212v: Or. 41 (continuation) with Basilius’ commentary
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The comparative analysis of the 10"-11" century Georgian translations of Gregory the
Theologian’s sermons and Basilius Minimus’ Commentaries reveals that (a) although there is
no evidence that Euthymios translated Basilius’ Commentaries, he was obviously familiar with
them and drew on them in his translation of Gregory’s sermons; (b) as the translator of Basilius’
Commentaries, Ephrem’s translation of Gregory’s sermons was decisively shaped by Basilius’
work.

a. The Influence of Basilius Minimus’ Commentaries on Euthymios the Hagiorite’s translation

The fact that Euthymios used Basilius’ Commentaries in translating Gregory’s sermons is
documented in Ephrem Mitsire’s Preface to the Corpus of Gregory the Theologian’s liturgical
sermons, which takes the form of a letter entitled To Kvirike the Monk from Ephrem Mtsire.™®
The aim of Ephrem’s Letter is to explain to the monk Kvirike (of Alexandretta) why he had
decided to produce a new translation of Gregory’s sixteen liturgical sermons, despite the
existence of an earlier translation by a highly respected authority, Euthymios the Hagiorite. In
this context, while discussing the peculiarities of Euthymios’ and his own translation
techniques, he observes:

[Euthymios] blended the undiluted, strong wine of Theologian’s book with life-
giving water, expanding the Teacher’s brief words for commoners, since our people
were still ignorant and infant. This was the reason why he blended some of the
commentaries into the holy Father’s sermons.*®

In another part of the same Letter Ephrem writes:

[Euthymios] modified the shrouded meaning of Theologian’s words, as he did not
trust his people [to grasp it].’

Thus, Euthymios aimed to simplify Gregory’s texts for his audience, making effective use of
Basilius’ Commentaries in the process. In doing so, he enabled Georgian readers to achieve a
deeper understanding and assimilation of Gregory’s works.

Many of Basilius’ explanations focus on Gregory’s allusive expressions, in which he hints at a
subject without naming it directly. These artistic images (tropes) include periphrasis,
metonyms, euphemisms, allusions, and similar devices. Euthymios’ simplification concerns
these very literary figures. He does not translate them literally; rather, he conveys their original
meaning, the sense in which Gregory employs them.

At the end of Oratio 42, composed by Gregory the Theologian upon his departure from
Constantinople after the Second Ecumenical Council and the resignation from his ecclesiastical
office, he bids farewell to Constantinople, to his beloved and cherished church Anastasia, and
to the other local churches, also to his flock. In this context, he uses the following phrase:

Xaipete, Nalapaiov yopootacion!® — “Farewell, choirs of Nazarites!”

15 For the publication of the letter and its French translation see Metreveli et al. (1998), xxxii-xxxi; Gippert (2024),
585-597.

16 “aaynmmdsls danog@ols sdol wddmolidg@yyBaols Fopbols mgbolsols gobdboggdws Fysemmapsb
byyanog@ms, @ogodl Lo@yyse-bodmgang dmdpy@obse aobsg®iol @o@mbols g@olomygl, Gsdgmy
3590b hyBbo bomgliogo ero@mb oym s hhge Jobwswdo, sdobongl Gmdgerbody Mmemadsbmspsbboczs
Fdowolis Lodggoms Dobs gobgbogs”, Metreveli et al. (1998), xxxiv.

7 “wddmolidgdyyggeobs Lodyysms dogs@dygmgds, Mmdgao Isls byyz9gos ghobs o@ dJobpmdolismzgls
bbygod dggigoens”, Metreveli et al. (1998), Xxxv.

180r. 42,26. PG 36, 489 C 8.
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The Hebrew word nazirite literally means “one who separates oneself”. This designation
appears in the book of Judges, when the Angel tells Samson’s mother that her son will be a
Nazirite of God (Ju. 13:5). Basilius explains this biblical allusion in the following way:

Noalpaiovg (v.I. Nalapaiovg) To¢ fylacpévong Kol Apmpiopévong EKaiovy. A€yet
d& VOV TOVC HovayoLs, 0O Kol GopmTATOV £V AALOLG Kol EyKprtov T EKKANGiog
népog dvopacev® — “They called the consecrated and set-apart ones Nazirites. But
now he refers to the monks, whom he also named in other (writings) ‘the wisest
among others’ and ‘a chosen part of the Church’.”

Based on this explanation Euthymios renders Nazirites as “monks” in his Georgian translation:
20bs®MEY6, Jbsbmbms 3B gdeumbm!?? — “Farewell, choirs of monks!”

Ephrem Mtsire’s translation of the explanation attracts special attention:

dyggeols dobs bobodggger 9fmeogl @ddmoloe aobsymbgomms ©s
2ob{dgoamms, goms®-0q0 Ladbmbologl sbygambdsb, goms®Igw: ‘oymls

030  bdbodggger  @dGmols’.  boam  bydas  gob  dLyoglLgbobomyls
Lobgamools ‘bsbomgggen’ dgd@oibl odom, @sdgmyy bobo@gmo Joens o
SOl gogogngsalise, bomam baboMgggamdse go@symswe ‘Fdoosls’ ©s
‘Lodmamogob  @ddmobo  gobyymbgoenls’  gfmegdol.  bomenm  ofs
dbsbmbmomgl 0@yzl, @mIganms bbysbszs sgoals “9d@ddbgl bofog
930 gboobow’ bobge-Logdl?! — “In the Old Testament, Nazirites were called
those consecrated and purified for God, as the Angel said about Samson: ‘He shall
be a Nazirite of God’. However, do not confuse this with the similar-sounding word
Nazarene; Nazareth is a city in Galilee. Nazirite means ‘holy’ in Hebrew and refers
to ‘one dedicated to God from birth’. Here, he calls the monks Nazirites, and
elsewhere he refers to them as ‘the wisest part of the Church’.”

Ephrem’s explanation is more developed and detailed than Basilius’. It explicitly cites the
biblical source of the allusion and explains why a reader might misinterpret Gregory’s artistic
expression. Ephrem’s translation of Gregory’s passage mentioning the Nazirites is:

20bo®MEh, bsboMgggmms ITYmdGIwamdmdsm!?? — “Farewell, choirs of
Nazirites.”

In Oratio 14, 40, Gregory mentions Nicodemus, a Pharisee who is traditionally understood to
have been a secret disciple of Jesus, based on the narratives in the Gospel of John (chapters 3,
7 and 19). According to one of these accounts, he visits Jesus at night, in secret, to discuss his
teachings. Gregory refers to him with the epithet €€ oeiog eloyxproTog:

Nucodnpog 6 &€ fuosiog piloypiotoc? — “Nicodemus, the half-devoted-to-Christ.”
Basilius explains the meaning of this epithet:

Nvokteptvog yap dv Loévov kol Kpumtog, GAL™ ovyl eavepdg kol UEPVOC, T® Nuicet
¢ T NuUéEpac Aéyel T vokti; Kal gik@dv kai Evivyydvov Xpiotd. "Huuev 8¢ tig
OANC UEPAC T VOE elkdTmG EENIICEING PILOYPLOTOG Kod AeAOYIGTOL Kol MVOpGTO

19 MS Paris, BnF, Coislin 240, fol. 99r; see https://gallica.bnf.fr/ark:/12148/btv1b10038116t/f106.item.
2 Coulie et al. (2013), 352.

2L MS Jer. georg. 15, fol. 163r.

2 Coulie et al. (2013), 353.

2 PG 35,909 C 3-4.

24 MS Paris, BnF, Coislin 240, fol. 134r; see https://gallica.bnf.fr/ark:/12148/btv1b10038116t/f141.item.
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— “[Nicodemus] was only nocturnal and hidden, and not manifest and of the day;
how can [Gregory] ascribe half of the day to the night? [Nicodemus] loved and met
Christ. And since night is half of the whole day, he has rightly been reckoned and
called half-devoted-to-Christ.”

Euthymios overlooks Gregory’s allusion and translates this passage based on Basilius’
interpretation:

6040©gdml, Gmdgao @sdom Jogowes JHoliEglis® — “Nicodemus, who came to
Christ by night.”

In Ephrem Mtsire’s translation of Gregory’s Oratio 14, the same passage is rendered literally:

6030003mb, jgHdne IGMolILsby®mdsb 2° — “Nicodemus, the half-devoted-
to-Christ.”

There is another way in which Euthymios employs Basilius® Commentaries: in certain
instances, he incorporates factual information drawn from them into his translation. In Oratio
15, 2, Gregory discusses the Maccabees:

Ovtot Tiveg pgv dvteg, kod 80sv, 1| tepi avtdv PiProg Snhdoet Toic prhopadéct?’ —
“Who these men are, and from where, the book about them will make (this) clear
to those who love learning...”

In Basilius’ Commentary, there is an explanation of this passage:

Tiveg odv ovtol kai S18 Tl obTe Tetipmvrar; Snhdost, enoi, 1§ BiProg Tochmov. .. 28

— “Who, then, these men are, and why they have been thus honored, he says, the
book of Josephus... will make clear.”

The same information can be found in Euthymios’ translation of Gregory’s Oratio 15:

5 535 ymggenls dommzl o@gdoeo ogo Fopabo godmsiboogdls ws dols
dog® ol{omb ymggamsgg LYsgeroldmyys@gms, Gmdgao-oqo ombodml
ALY G0539956 5§ g@%° — “All this is set forth in the book composed about them
by the tireless Josephus, and from it the lovers of learning will learn everything.”

The reference here is to Flavius Josephus’ Antiquitates Judaicae, Book 12.

There are additional instances in which Euthymios inserts the names of specific historical
figures (especially, in Orationes 21 and 43) and identifies the sources from which Gregory
cites certain passages, and in many cases, the source of the information is Basilius’
Commentaries. Such expansions serve an educational purpose, being directed toward lovers of
learning. It is not without reason that Euthymios is mentioned in the colophons of his
contemporaries as the enlightener of his own people, which implies not only spiritual elevation
and strengthening in the Christian faith but also the intellectual development of his people.*

Of course, it is not impossible that such an erudite translator with a Byzantine education as
Euthymios might have expanded and interpreted Gregory’s sermons based on his own
knowledge and that the examples cited above are merely coincidental with the explanations

% Coulie et al. (2017), 284.

% Coulie et al. (2017), 285.

27 PG 35,913 B 3-4.

28 MS Paris, BnF, Coislin 240, fol. 188r; see https://gallica.bnf.fr/ark:/12148/btv1b10038116t/f195.item.
2 Metreveli et al. (2000), 6.

30 MS NCM A-1103, f. 117v; see also Otkhmezuri & Raphava (2022), 184, 194, 203.
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found in Basilius Minimus’ Commentaries. However, Ephrem Mtsire’s testimony regarding
Euthymios’ use of the Commentaries when translating, as well as the traces of Basilius
Minimus’ Commentaries found in one of Euthymios’ translations,®! confirm that Euthymios
had access to and did, in fact, make use of Basilius Minimus’ Commentaries when translating
Gregory’s sermons.

b. The Influence of Basilius Minimus’ Commentaries on Ephrem Mtsire’s translation

Ephrem Mtsire’s Letter to Kvirike offers valuable information indicating that when translating
the sermons of Gregory the Theologian, Ephrem’s main goal was to preserve their distinctive
stylistic features. Ephrem gives a very precise characterization of Gregory’s literary style: for
him, it is “brief-worded, i.e. laconic, deep, and shrouded” (Lo@dygys-Lodmgag, Lo@®dg ©s
Jogomomgds).32 According to Ephrem, this style is reflected in his own translation,
contributing to the “uniqueness” (yhyg3geomds) and “distinctiveness” (Lbygommaos) of his
rendition.® This description of Gregory’s style closely aligns with the assessments of medieval
commentators and scholiasts, including Basilius Minimus and Michael Psellos, as well as with
modern scholars of medieval rhetoric.3*

It is generally held that in Gregory’s sermons, stylistic effects, together with artistic imagery,
are generated through the very syntactic structure of the text — the interplay of short and long
sentences (cola and commata), the alternation of narrative and interrogative phrases, etc.
Explanations of these stylistic devices occupy a significant place in Basilius> Commentaries
and serve as a guide for Ephrem in translating Gregory’s texts.

In this context, Ephrem’s translation of the beginning of Gregory the Theologian’s Oratio 38,
1 is noteworthy. Gregory’s text runs:

Xp1o10g €€ ovpavdv, avioote, Xplotog £l i, VWOONTE ... Xp1oT1og v copki ...
Xp1o10g €k mopHEvon.

The effect of the laconic style in Gregory’s prose here is created by omitting the verbs in four
instances. In scholarly literature, this passage is described by as “a boundless dance of cola and
commata”.® Ephrem followed this manner in detail and translated the Greek text without
verbs:

Joolgg— bggom, dogygdgmwon! Jaolidg— Jgggobols bgws, sdsmawon! ...
JOobEg— 0B GE0ms! ... JHolEg— Jom{mmolopsbl®” —“Christ — from heaven,

go out to meet Him! Christ on earth, be exalted! Christ in the flesh!... Christ from a
Virgin!”

Ephrem’s version of Basilius’ explanation on this passage, which differs from the Greek
original, is noteworthy:

@5953L m gl ‘JHobEg bgEom’, bsgmagmsm ©oy@dg3gol sdsol, goms®dgw
‘dmgoes’. s ggomse: ‘Jaoligg Ju9ggobolis bgws’, sdolis bsganygangdslss

31 See n. 5 above.

32 Metreveli et al. (1998), Xxxv.

3 Ibid.

34 Bezarashvili (2004), 260-292; Mayer (1911), 27-100.

% PG36,312A3-313A1.

36 Guignet (1911), 85: “une « danse éperdue » de kola et de kommata”.
37 Metreveli et al. (2001), 51, 53.
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039000330 3900005 S@IMYygdl... @sdgmy glggoms®bo bsganyyanbo
Qogrmbogmbos 39emgbgdolsbo 5®0sb ©s oMo gomo® gob 3ambml,
L@ gEemdolsbo® — “When he says, ‘Christ from heaven’, he omits ‘came’, and
in ‘Christ on earth’, he compensates for the missing [word] with a pause. To omit
words is an art of philosophers, and nobody should assume that they are left
incomplete.”

According to the explanation of this passage, the missing verbs, which are implied in each
colon, are replaced with a pause; due to Basilius’ Commentary, the dynamics of the original
text are preserved in the Georgian translation. In Euthymios’ translation, the verbs are added
as required by the rules of Georgian grammar, resulting in the loss of the laconic effect of the
original, but perfectly suiting the norms of Georgian and thus, being more acceptable and
comprehensible for the Georgian reader:

Joolpg bggom dmgoenls, dJogagdbgmwom! JOolEg Juggsbobs bgws s@U,
sdopmeon! ... JOoldg JomdOgogee ofdbs! . Jooleyg Joeyemobogsb
0dgo!3 — “Christ comes from heaven, go out to meet Him! Christ is on earth, be
exalted! Christ is in the flesh!... Christ is born of a Virgin!”

As Ephrem paid particular attention to preserving Gregory’s characteristic laconism in his
translation, numerous explanations in his version of Basilius’ Commentaries address this very
feature of Gregory’s style. There are instances where such explanations have no counterpart in
the Greek manuscripts known to us. We do not exclude the possibility that their author is
Ephrem himself, who, drawing on his profound knowledge of Gregory the Theologian’s style
and modeling himself on Basilius’ Commentaries, composed these explanations on his own.

For example, in Oratio 21, 25 dedicated to Athanasios the Great, there is a phrase commented
by Basilius:

Tobto ’Abavaciog Muiv?® — glg hygb smabslio™ — “This [is what] Athanasios
[did] for us.”

Basilius starts his explanation with the question regarding the first word of this phrase: Tobto
— notov; (“This — what?”) and then elaborates at length on what Athanasios taught his flock.
Ephrem renders this explanation with a free method of translation introducing it by the
following remark:

oge0ls, gomo®dge “dgddobs” ambgdom mwgh dglowaobgdgmom ©s s@o
Lo@Byz0 2065 Tglom seleglgdgmaw bsgaomggebolis® — ““Taught’ is absent
and is to be supplied mentally, rather than verbally inserted into the lacuna.”

Ephrem Mtsire also relied on the Commentaries of Basilius when selecting the most
appropriate lexical units for translating Gregory’s more artistic passages. Ephrem himself
refers to this practice in his Letter to Kvirike:

38 MS Jer. georg. 13, fol. 286r.
39 Metreveli et al. (2001), 50, 52.
“pPG 35,26,1112B 1.

4l Coulie et al. (2013), 167.

42 MS Jer. georg. 13, fol. 345r.

158



Th. Othkmezuri, The Influence of Basilius Minimus’ Commentaries

@539y Gogodl (3goegdoe dobwol Lodygzbso, 30@ggmsw mo®adboms
a53d3ds®@mo® — “For when | want to change a certain word [in my translation], |
use the commentary first.”

By “changing a word”, Ephrem refers to modifying the vocabulary employed by Euthymios in
his translations. As mentioned in the Letter, Ephrem knew Euthymios’ translations by heart.**
Consequently, in his own work, he occasionally replaced certain words used by Euthymios
with alternative lexical choices, and in some cases, these substitutions were directly informed
by the Commentaries.

For example, in Gregory’s Oratio 15, 3 the author mentions Eliazar’s martyrdom as mpooipiov
abMoswg dekiov.* Euthymios rendered this phrase in the following way: ©sfygds0
{odgdoboo ggmognse — “the nice beginning of a martyrdom”. In contrast, Ephrem replaced
all lexical units of this sentence: §0653glLogomo @ysfaoliso Jodygbg*® — “the fortunate
prologue of deeds”. Basilius’ explanation, commenting on two out of these three words,
presumably served as a source for Ephrem’s translation:

dodx99bgmdoe  ggmoemols @  Lobogdolbs  Foao  godygedl, boem
“065TgLogommds0” — Gadgoe Sodgge yHdsmsals 0fsds? — “By “fortunate’
[the author] means ‘nice’ and ‘good’, while [he] uses the word ‘prologue’ because
[Eliazar] became the martyr before the young fellows.”

Basing himself on Basilius’ Explanation, Ephrem replaces Euthymios’ expositional translation
with a closer equivalent of the underlying Greek text.

The usage of the Commentaries to convey the exact meaning of Greek lexical units is one more
interesting method employed by Ephrem Mtsire.  In his Letter to Kvirike Ephrem writes:

030 4Ymg9e0ms bgos gaegbosms gobggboao d@fgobsogl, boam glig 0dgm
309005Ldg 0©gel gm0l 3doldgmggemmsmygls — “That one (i.e. Euthymios’

translation) is shining spread all over the churches, while this one (i.e. Ephrem’s
own translation) is designed for curious people.”*

Basilius Minimus” Commentaries played a crucial role in forming, on the one hand, Euthymios’
expositional translation for commoners, i.e. for his flock, and on the other hand, for Ephrem’s
word-for-word translation which reproduced in Georgian the very tone, timbre, and rhythm of
Gregory’s sermons and which was intended for experienced readers. In this way, Basilius’
Commentaries supported both translators, though in different ways.

Picture credits

Figs 1-2: Korneli Kekelidze Georgian National Centre of Manuscripts, Thbilisi *

43 Metreveli et al. (1998), xxxiii. See also Otkhmezuri (2016a), 145.
4 Metreveli et al. (1998), xxxiv.

4 PG 35,c0l. 913 C 7.

46 Metreveli et al. (2000), 8-9.

47 MS Jer. georg. 15, fol. 235v.

48 Metreveli et al. (1998), xxxiv.
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